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KEY THEME
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This report analyses a key online narrative shaping Sri Lanka’s
socio-political landscape. Using trend monitoring, keyword
analysis, and observations of influential pages and channels, it
explores how digital conversations emerge, spread, and influence
public opinion. As social media increasingly drives civic and
political discourse, understanding these narratives is vital for
promoting informed engagement, countering harmful content,
and strengthening inclusive dialogue in Sri Lanka.

Guest contributors include Darshatha Gamage and Mandana
Ismail Abeywickrema. 



BACKGROUND

The “Peace Walk for Reconciliation” is a multi-day mobilization
initiative framed around advocacy for perceived grievances of
Sinhalese communities residing in Sri Lanka’s Northern Province. The
campaign is organized by the Sinhalese Global Coalition to Protect the
Sasana, a group positioning itself as a protector of Sinhala-Buddhist
heritage and interests.

The walk commenced on 19 March at the Jaffna Railway Station,
symbolically significant as a starting point in a historically Tamil-
majority region shaped by post-war demographic, political, and
reconciliation dynamics. The procession is expected to traverse
multiple key cities such as Kilinochchi, Vavuniya, Anuradhapura,
Thambuththegama, Kurunegala, and Kadawatha, before culminating
in Colombo on 25 March.

The organizers frame the initiative as advocacy against what they
describe as “silent pressures faced by the Sinhalese in the North.”
Within this framing, several key demands are articulated:

Immediate protection of Sinhala-Buddhist archaeological sites and
temples allegedly under threat
Addressing teacher shortages in Sinhala-medium schools in the
Northern Province
Formal resettlement and recognition of Sinhalese populations in
the North
Provision of essential infrastructure to Sinhala villages in the North
Ensuring access to state services in the Sinhala language in the
North
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Closely linked to this is the narrative of
historical continuity of injustice. The
invocation of “78 years of injustice” extends
the scope of grievance beyond the civil war
and into the entire post-independence period.
This temporal expansion serves to construct a
perception of systemic and prolonged
marginalization, embedding current concerns
within a broader historical trajectory. Such
framing is analytically significant because it
transforms localized or contemporary issues
into part of a long-standing structural
problem, thereby increasing emotional
resonance and political salience.

The campaign also employs mobilization
through urgency and scale as a central
narrative strategy. Terms such as “massive
force,” “people’s power,” and “campaign” are
used to signal a large-scale, grassroots
uprising, regardless of the actual scale of
participation. This amplification of perceived
momentum functions as a legitimizing
mechanism, encouraging broader
engagement and signaling inevitability or
growing public support. In digital
environments, this kind of narrative inflation is
particularly effective in shaping perceptions of
legitimacy and influence.

At the core of the campaign is the assertion of
Sinhala-Buddhist heritage in the Northern
Province. The emphasis on “protecting
archaeological sites” and “heritage” reflects
ongoing disputes over historical ownership,
cultural legitimacy, and territorial belonging.
These claims are not merely cultural but are
deeply political, as they intersect with
competing ethno-historical narratives about
land, identity, and post-war resettlement. In
this context, heritage becomes a proxy
through which broader claims to space and
recognition are articulated.
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More broadly, the campaign reflects an
emerging trend in which majority groups
adopt minority grievance frameworks to
articulate localized concerns. This has
important implications for the evolution of
rights discourse in post-conflict Sri Lanka.

The emphasis on heritage, land, and
identity also underscores the sensitivity of
competing historical claims in Sri Lanka’s
Northern Province. This creates a notable
tension with the stated objective of
reconciliation. Initiatives framed as
reconciliation-oriented require inclusive,
multi-perspective narratives that
acknowledge the experiences and
grievances of all affected communities. In
the absence of such balance, there is a risk
that these initiatives are perceived as
partisan mobilizations rather than
genuine efforts toward social cohesion.
The current framing of the campaign,
which centers predominantly on one
community’s perspective, may therefore
limit its ability to contribute constructively
to reconciliation processes.

An additional point of analytical
significance is the relative silence or lack
of visible engagement from prominent
Sinhala-Buddhist nationalist actors. Given
that the campaign’s themes of heritage
protection, identity, and Sinhala presence
in the North align with broader nationalist
discourses, this absence is notable. It may
indicate strategic caution, internal
fragmentation, or differing priorities
within nationalist networks. This
campaign may also indicate the
emergence of new extreme Sinhala
Buddhist Nationalist actors. 
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NARRATIVE ANALYSIS
The social media discourse around the “Peace Walk for Reconciliation”
is not merely limited to a single event, but a continuing political
narrative witnessed from time-to-time in post-war Sri Lanka. Following
the end of the three decade long civil war, the topic of reconciliation
and the topic of a permanent solution to the ethnic conflict have been
predominant in political platforms. While the southern Sinhala
politicians extensively spoke of reconciliation and coexistence, the
Northern politicians continued to push for what they called a
permanent solution to the ethnic problem with some sections on the
North calling for internal self-determination powers.

However, the discussion on reconciliation and a permanent resolution
of the Tamil political issues have become a political tinder box that has
played a decisive role in national level politics while also shaping the
outcome of national elections. While the Tamil political parties have
campaigned and remained in power using Tamil nationalist
sentiments, the ultra-nationalist, Sinhala-Buddhist political elites have
campaigned on nationalism and extremist narratives centered on
majority sentiments to control the majority vote bank as well as
assume office through it.

It is in such a backdrop that the incumbent ruling party – Janatha
Vimukthi Peramuna (JVP)-led National People’s Power (NPP) –
ascended to office with its leader, Anura Kumara Dissanayake (AKD)
winning at the 2024 presidential election and the JVP/NPP securing a
two-thirds plus majority in parliament at the parliamentary elections
held the same year. The victories recorded by the JVP/NPP were
unique in nature because the party secured victory in both the north
and south. President AKD and the JVP/NPP shook the vote banks of
both the Sinhala and Tamil nationalist political elites, taking them by
surprise.

It is therefore evident that the Sinhala and Tamil nationalists are
currently working on winning back their lost vote banks. This has
effectively resulted in campaigns being carried out against the ruling
party and its leadership, by ultra-nationalist portraying them as atheists
who have failed to protect and give prominence to Buddhism in the 
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who have failed to protect and give prominence to Buddhism in the
country while safeguarding the Buddhist culture while the Tamil
nationalists campaigning against the perceived failure of the
incumbent administration to ensure reconciliation and solutions to the
grievances of northerners.

Also, the continuing debate over reconciliation from both sides - the
Sinhala majority and Tamil minority - reveal a struggle over narrative
ownership, the persistence of ethnonational anxieties as well as the
difficulty of building a shared understanding of reconciliation. Rather
than bridging divides, the online conversation largely reproduces them
in a manner that portrays reconciliation in Sri Lanka as not just a policy
challenge, but a deeply contested communicative process shaped in
real time by digital media.

In such a backdrop, the “Peace Walk for Reconciliation” multi-day
mobilisation initiative organised by the Sinhalese Global Coalition to
Protect the Sasana, has generated a complex and polarised discourse
across social media platforms in Sri Lanka as well as among members
of the diaspora. Although the “Peace Walk” has been presented as an
advocacy campaign focusing the spotlight on perceived grievances of
Sinhalese communities residing in the Northern Province, the initiative
reveals deeper tensions embedded in the country’s post-war political
landscape. A close examination of the online reactions to this
campaign highlights not only competing narratives of victimhood and
belonging, but also the contested meaning of reconciliation itself
currently witnessed in the country.

The broader challenges in Sri Lanka’s post-war society show that rather
than fostering mutual understanding, the discourse often reinforces
ethnic divisions and encourages a form of competitive victimhood,
where the acknowledgment of one group’s suffering is perceived as
diminishing that of another. 

At the heart of the social media discourse are two sharply contrasting
interpretive frames. Supporters of the Peace Walk present it as a
necessary corrective measure to what they describe as the “silent
suffering” of Sinhalese minorities in the North, which includes cultural
marginalisation, limited access to religious institutions, and feelings of
insecurity in a Tamil-majority region. These narratives are often part of
a broader ideological framework of Sinhala-Buddhist nationalism, p

8



of a broader ideological framework of Sinhala-Buddhist nationalism,
predominantly ultra-nationalist political elements. The narrative driven
by the Sinhala-Buddhist ultra-nationalists is that the Sinhala majority at
the national level is locally vulnerable in the North and in need of
protection. Through emotional posts, symbolic imagery such as
Buddhist flags and temples as well as personal testimonies, narrative
drivers seek to construct a sense of urgency and legitimacy around
their claims and calls on the Sinhala-Buddhist population and more
specifically the other ultra-nationalist to join forces against the Tamil
majority in the North.

Meanwhile, critics of the ongoing campaign — including Tamil activists,
civil society actors, and liberal commentators — have challenged both
its premise and framing. They argue that the initiative risks re-
centering majority grievances in a region historically marked by Tamil
marginalisation, displacement, and the enduring consequences of civil
war. From this perspective, the use of the language of “peace” and
“reconciliation” is seen as strategic, potentially obscuring unresolved
issues such as accountability, militarisation, and structural inequality. 

The discourse also reveals the political utility of strategic ambiguity. By
framing the initiative in terms of “peace” and “reconciliation,”
organisers are able to present a moderate and inclusive image while
simultaneously mobilising a specific ethno-religious constituency. This
dual messaging allows for broader appeal and provides a degree of
insulation from criticism, as the language employed is difficult to
oppose without appearing dismissive of peace itself. At the same time,
it enables the articulation of nationalist concerns in a manner that can
resonate across different audiences.

Finally, it could be noted that the online discourse surrounding the
Peace Walk illustrates how digital platforms have become central areas
for negotiating political meaning in Sri Lanka as well as the need to
understand the broader communicative and political dynamics
shaping post-war Sri Lanka, where the path toward reconciliation
remains contested, complex, and deeply intertwined with questions of
identity and power. The ongoing campaigns in the north and south
would also require close monitoring given its possible impact on future
political developments. 
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